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Both indigenous knowledge and cultural heritage are critical resources that provide social
identity, environmental management and cultural continuity for tribal communities. Although

ISSN (online): 2583-8261 scholars give increasing importance to indigenous knowledge, there is still insufficient empirical
Impact Factor (RSIF): 8.41 evidence regarding the role of youth in preserving and transmitting this knowledge in the tribal
Volume: 05 areas of Alluri Sitarama Raju District of Andhra Pradesh. This research examined the functions
Issue: 04 of the tribal youth in preserving the indigenous systems of knowledge and protecting cultural

heritage within their communities. More specifically, this research documented indigenous

Received: 24-05-2026 knowledge in the fields of traditional agriculture, ecological resource management, rituals and

Accepted: 23-06-2026 festivals, oral traditions, food and community practices and the modes of transmitting this
Published: 22-07-2026 knowledge from generation to generation. The research utilized a qualitative ethnographic
Page No: 133-143 design, which involved collecting information via in-depth interviews, focus group discussions,

participant observation, key informant interviews, and photographic documentation among
tribal youth, village heads, teachers, and community leaders from Bagata, Valmiki, Porja,
Gadaba, Kotiya, Mali, Konda Kammara, as well as different tribal societies classified based on
region. The outcomes of thematic analysis showed that indigenous knowledge is widely
incorporated in everyday life of the community and is transmitted in the process of participating
in the activities associated with agriculture, using forest resources, conducting rituals, telling
stories, helping in community work, and attending seasonal celebrations. Tribal youth support
the preservation of cultural heritage through learning from the elderly people, participating in
traditional doses of performances, working according to indigenous methods of environmental
knowledge, and engaging in performing various rituals. However, the participants pointed out
that there are various emerging challenges for the continuity of knowledge, such as the
decreasing application of indigenous languages, migration, changes in livelihood strategies, and
the lack of opportunities for communication between generations. Nonetheless, the results of
the study demonstrated that tribal youth perform the functions of the cultural heritage
custodians.

The study concludes that the preservation of indigenous knowledge depends upon strengthening
community-based learning, intergenerational engagement, and culturally responsive heritage
initiatives that recognize young people as central actors in sustaining tribal cultural heritage.
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Introduction

Indigenous knowledge is increasingly recognized as an important system of understanding developed through generations of
interaction between communities and their natural environments. Unlike formal scientific knowledge, indigenous knowledge is
coined within everyday practices, cultural beliefs, social institutions, and ecological relationships, reflecting the accumulated
experiences of communities in managing their livelihoods and sustaining their environments (Berkes, 2018) 2. It includes
traditional ecological knowledge, agricultural practices, food systems, medicinal knowledge, oral traditions, customary laws,
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rituals, craftsmanship, and spiritual beliefs that collectively
shape the cultural identity and resilience of indigenous
peoples. Beyond its practical functions, indigenous
knowledge represents an important cultural resource that
strengthens community cohesion, reinforces collective
memory, and contributes to sustainable development.
International recognition of indigenous knowledge has grown
considerably over the past three decades. The Convention for
the Safeguarding of the Intangible Cultural Heritage adopted
by UNESCO (2003) acknowledges that oral traditions,
performing arts, social practices, rituals, festive events, and
knowledge concerning nature are fundamental components
of humanity's cultural heritage. Similarly, the United Nations
Declaration on the Rights of Indigenous Peoples (United
Nations, 2007) (8] affirms the rights of indigenous peoples to
maintain, protect, and transmit their cultural heritage,
traditional knowledge, and cultural expressions to future
generations. These international frameworks recognize that
indigenous knowledge is not simply a historical legacy but a
living system that continues to evolve through community
participation and intergenerational learning.
Anthropological scholarship has long emphasised that
indigenous knowledge is inseparable from the cultural and
ecological contexts in which it develops. Berkes (2018) 2
argues that traditional ecological knowledge represents a
cumulative body of knowledge, practices, and beliefs
concerning relationships between people and their
environment that evolves through adaptive processes and is
transmitted across generations. Likewise, Sillitoe (1998) 23]
contends that indigenous knowledge should be understood as
a sophisticated knowledge system grounded in local
experience rather than as an alternative or inferior form of
scientific understanding. Such perspectives have shifted
anthropological research away from documenting isolated
cultural practices towards understanding how knowledge is
produced, shared, and sustained within everyday community
life.

One of the defining characteristics of indigenous knowledge
is its mode of transmission. Unlike institutional forms of
education, indigenous knowledge is primarily acquired
through participation in family and community activities,
observation of experienced practitioners, storytelling, ritual
participation, and engagement with local environments
(Ingold, 2000) 1. Elders play an essential role as custodians
of cultural memory, while younger generations acquire
knowledge by participating in agricultural work, forest
resource management, ceremonies, craft production, food
preparation, and other communal activities. Knowledge
transmission therefore occurs through lived experience rather
than formal instruction, making community participation
central to the continuity of indigenous cultures.

Traditional ecological knowledge constitutes one of the most
significant dimensions of indigenous knowledge systems.
Across indigenous societies, knowledge relating to
biodiversity, seasonal cycles, medicinal plants, soil
management, water conservation, and sustainable harvesting
practices has enabled communities to adapt to changing
environmental conditions over centuries (Gadgil et al., 1993)
71, Such knowledge contributes not only to household
livelihoods but also to broader environmental sustainability
by promoting conservation practices rooted in local
ecological understanding. Increasingly, researchers and
policymakers recognize that indigenous ecological
knowledge offers valuable insights for biodiversity
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conservation, climate adaptation, and sustainable resource
management (Berkes, 2018) 12,

Cultural heritage extends beyond physical artifacts to include
the intangible practices that give meaning to community life.
Festivals, music, dance, oral histories, rituals, traditional
foods, indigenous languages, and customary institutions
embody collective identities and reinforce social
relationships across generations (Smith, 2006) %1, Within
tribal communities, these cultural expressions provide
opportunities for transmitting values, strengthening kinship
networks, and maintaining a shared sense of belonging.
Heritage is therefore not a static inheritance preserved in
isolation but a living process that depends upon the continued
participation of community members in everyday cultural
practices.

Young people occupy a particularly important position within
this process because they represent the primary link between
older knowledge holders and future generations. While elders
remain important custodians of indigenous knowledge, the
long-term sustainability of cultural heritage depends upon the
willingness and capacity of younger generations to learn,
practise, and transmit traditional knowledge. Recent studies
suggest that indigenous youth increasingly contribute to
cultural  preservation by participating in festivals,
documenting oral histories, practicing traditional arts,
learning indigenous ecological knowledge, and supporting
community initiatives aimed at protecting cultural heritage
(Battiste, 2013; Smith, 2012) I 4 Their participation
demonstrates that cultural continuity is not solely dependent
on older generations but is actively sustained through youth
engagement.

These issues are particularly relevant in the tribal
communities of Alluri Sitarama Raju District in Andhra
Pradesh, where indigenous livelihoods remain closely
connected to forests, agriculture, and traditional ecological
knowledge. Communities such as the Bagata, Valmiki, Porja,
Gadaba, Kotiya, Mali, and Konda Kammara possess
extensive knowledge of local biodiversity, indigenous
farming systems, medicinal plants, ritual practices, seasonal
festivals, and customary institutions. Much of this knowledge
continues to be practiced within households and communities
through daily participation in farming, forest-based activities,
ceremonial events, and communal labor. Although these
knowledge systems remain important to community life, they
have received relatively limited ethnographic attention
compared with studies focusing primarily on socio-economic
development or tribal welfare.

Existing research on tribal communities in Andhra Pradesh
has largely examined education, livelihoods, health,
development programmes, and socio-economic conditions,
with comparatively little emphasis on the everyday processes
through which indigenous knowledge and cultural heritage
are maintained across generations. In particular, limited
attention has been given to the role of tribal youth as active
participants in preserving indigenous knowledge rather than
simply inheritors of cultural traditions. Understanding how
young people engage with agricultural practices, ecological
knowledge, rituals, festivals, oral traditions, and community
institutions is essential for appreciating the resilience of
indigenous knowledge systems and for informing culturally
appropriate heritage conservation initiatives.

Therefore, the present research explores indigenous
knowledge, cultural heritage, and youth participation among
specific tribal communities in the Alluri Sitarama Raju
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District of India. The current research creates a record of
indigenous knowledge systems and cultural heritage
practices being followed in the respective communities,
studies the role of tribal youth in preserving the customs and
traditions, and looks into the difficulties and possibilities of
sustaining indigenous knowledge in present-day tribal
societies. By foregrounding everyday cultural practices and
intergenerational learning, this study contributes to
anthropological scholarship on indigenous knowledge
systems, intangible cultural heritage, and community-based
heritage preservation while providing evidence to support
policies that recognize tribal youth as important custodians of
indigenous cultural heritage.

Literature Review

Indigenous Knowledge Systems and Community Life
Indigenous knowledge has gained awareness as an advanced
and valuable knowledge system acquired through prolonged
interaction between indigenous communities and their
environments. Differing from formalized scientific
knowledge, indigenous knowledge is cumulative, place-
based, and passed on through daily experience and
observation (Berkes, 2018) P It incorporates ecological
knowledge, agricultural practices, food systems, medical
knowledge, traditional law, oral history, belief systems, and
social institutions Rather than existing as isolated bodies of
information, these knowledge systems are embedded within
cultural values, Kinship relations, and local institutions that
regulate interactions between people, nature, and society
(Sillitoe, 1998) (131,

Anthropologists have long argued that indigenous knowledge
should not be seen as fixed or just historical. Ingold (2000)
(101 states that knowledge is constantly created through
practical involvement with the environment. Learning
happens by taking part in daily activities instead of through
theoretical lessons. Similarly, Berkes (2018) @ points out that
indigenous knowledge changes in response to environmental
and social shifts while still keeping connections to cultural
traditions. These views challenge earlier ideas that
indigenous knowledge must fade with modernization.
Instead, they show it as a dynamic and strong system that
adjusts to new conditions while retaining its cultural
importance.

Traditional Ecological Knowledge and Environmental
Stewardship

Traditional Ecological Knowledge (TEK) is one of the most
examined areas of indigenous knowledge. Berkes (2018) [@
describes TEK as a growing collection of knowledge,
practices, and beliefs about the relationships between living
organisms and their environment. This knowledge develops
through generations of observation and hands-on experience.
TEK guides decisions on farming systems, forest resource
management, medicinal plant use, water conservation,
biodiversity protection, and seasonal resource use.

Research shows that indigenous ecological knowledge plays
a major role in environmental sustainability and biodiversity
conservation. Gadgil, Berkes, and Folke (1993) [l state that
indigenous practices often support sustainable resource use
because they rely on long-term ecological observation and
community management. Likewise, Toledo (2002) 11 points
out that indigenous communities have deep environmental
knowledge that combines ecological insights with cultural
values and ethical duties toward nature. More and more,
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environmental scholars recognize that indigenous knowledge
works alongside scientific methods in managing natural
resources and adapting to climate change. This is especially
true in biodiversity-rich areas where local communities have
valuable experience that formal scientific research cannot
provide (IPBES, 2019).

Instead of viewing ecological knowledge as separate from
social life, indigenous communities usually blend
environmental care with rituals, traditional institutions, and
group decision-making. As a result, environmental
conservation becomes both an ecological and cultural
process, where community identity is closely linked to local
landscapes and natural resources.

Intangible Cultural Heritage and Cultural Continuity
The idea of cultural heritage has broadened significantly. It
now goes beyond monuments and physical objects to include
intangible expressions that communities see as key to their
cultural identity. According to UNESCO (2003), intangible
cultural heritage includes oral traditions, performing arts,
social practices, rituals, festive events, traditional
craftsmanship, and knowledge about nature and the universe.
These forms of heritage give communities a sense of
continuity, identity, and belonging. They also strengthen
social ties across generations.

Smith (2006) (1 argues that we should view heritage not as
objects passed down from the past but as an ongoing social
process. In this way, communities actively create, interpret,
and share cultural meaning. Heritage exists because
communities continue to practice and value specific
traditions rather than because these traditions remain
unchanged. This idea is especially important for indigenous
societies, where cultural heritage remains a part of daily life
through activities such as agricultural festivals, communal
rituals, traditional music, dance, storytelling, and food
preparation.

Anthropological studies show that rituals and festivals are
essential in reinforcing collective memory and maintaining
social ties. Turner (1969) [ highlights that taking part in
rituals boosts social unity by creating shared experiences.
Meanwhile, Geertz (1973) [l argues that cultural
performances convey meaning that helps communities
understand their social worlds. These views suggest that
indigenous festivals and ceremonies are not just cultural
showcases; they are vital institutions for reproducing
knowledge, values, and identities.

Intergenerational Knowledge Transmission

The sustainability of indigenous knowledge relies heavily on
its successful transmission across generations. Unlike formal
educational systems, indigenous learning is mainly
experiential. It happens through observation, participation,
imitation, storytelling, and apprenticeship within households
and communities (Ingold, 2000) %, Elders act as guardians
of cultural memory. Younger generations gain practical skills
by taking part in farming, hunting, food preparation, rituals,
craft production, and other community activities.

Battiste (2013) [ points out that indigenous education goes
beyond classroom learning. It combines spiritual, cultural,
ecological, and social aspects of knowledge that are closely
tied to everyday life. Similarly, Cajete (1994) B describes
indigenous learning as a lifelong process founded on
relationships with family, community, and nature rather than
just institutional instruction. These viewpoints underscore the
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significance of community participation in preserving
indigenous knowledge.

However, several studies have found challenges that impact
intergenerational transmission. Migration, formal education,
changing jobs, a decline in the use of indigenous languages,
and reduced reliance on traditional livelihoods have changed
opportunities for young people to learn directly from elders
(Reyes-Garcia et al., 2013) [, Yet, rather than assuming
knowledge loss is inevitable, recent research indicates that
indigenous communities are finding ways to adapt traditional
learning processes through community organizations,
cultural festivals, local schools, and heritage initiatives.

Youth Participation in Indigenous Heritage Preservation
Youth play a central position in ensuring the continuity of
indigenous cultural heritage because they represent the link
between existing knowledge holders and future generations.
Earlier studies often portrayed indigenous youth primarily as
recipients of cultural knowledge or as groups vulnerable to
cultural assimilation. More recent research, however,
recognizes young people as active participants in
documenting, revitalizing, and promoting indigenous
heritage (Smith, 2012) (4],

Participation in traditional festivals, community rituals,
indigenous  arts, music, dance, storytelling, and
environmental management enables young people to acquire
practical cultural knowledge while simultaneously
strengthening their sense of belonging. Community
participation therefore functions as an important educational
process through which cultural identity is developed
alongside practical knowledge.

Recent studies also indicate that indigenous youth
increasingly combine traditional learning with contemporary
approaches to cultural preservation. Digital documentation of
ceremonies, community archives, local museums, language
revitalization  programmes, and youth-led cultural
organizations illustrate how younger generations contribute
to safeguarding heritage while responding to changing social
contexts (United Nations Permanent Forum on Indigenous
Issues [UNPFII], 2021). Rather than replacing traditional
knowledge, these initiatives often expand opportunities for
documenting and sharing cultural practices within and
beyond indigenous communities.

Indigenous Knowledge and Cultural Heritage in India
India possesses one of the world's richest traditions of
indigenous knowledge, reflected in the diverse cultural
practices of its Scheduled Tribe communities. Tribal societies
have historically maintained extensive knowledge relating to
agriculture, forest ~management, medicinal plants,
biodiversity conservation, and customary governance
systems (Xaxa, 2008) 21, These knowledge systems are
closely associated with community identity and remain
important for sustaining livelihoods and cultural continuity.
Research on tribal communities in India has documented the
importance of indigenous farming practices, forest-based
livelihoods, ritual ceremonies, and oral traditions in
maintaining community resilience (Bose, 1971; Xaxa, 2008)
(3.2 However, much of this research has concentrated on
documenting traditional practices or examining development
issues, with relatively limited attention given to the role of
tribal youth in sustaining indigenous knowledge through
everyday participation. This limitation is particularly evident
in studies of tribal communities in Andhra Pradesh, where
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existing research has focused predominantly on socio-
economic development, education, and welfare programmes
rather than on intergenerational knowledge transmission and
community-led heritage preservation.

Although previous scholarship has established the
importance of indigenous knowledge, traditional ecological
knowledge, and cultural heritage for sustainable community
development, relatively little empirical research has
examined how tribal youth actively participate in maintaining
these knowledge systems within the tribal communities of
Alluri Sitarama Raju District, Andhra Pradesh. Existing
studies have largely emphasised documentation of
indigenous practices or socio-economic development without
exploring the everyday processes through which cultural
knowledge is transmitted, practiced, and preserved across
generations. Furthermore, limited ethnographic attention has
been given to the relationships between indigenous
ecological knowledge, cultural heritage, youth participation,
and community resilience within this region.

This study aims to fill these gaps by exploring tribal
knowledge and cultural heritage, focusing on how young
people contribute to its preservation and transmission through
experience and participation. From this perspective, this
contributes to anthropology’s body of knowledge on
indigenous knowledge systems and heritage by expanding the
understanding of ethnographic research methods in which
young people participate as equal members of the
community.

It also furthers anthropologists’ understanding of cultural
heritages both tangible and intangible, emphasizing their
conservation and the importance of intergenerational
transmission and learning. Moreover, addressing the ways in
which youth engage in maintaining indigenous knowledge
adds to anthropology’s understanding of young people as
important contributors to cultural heritage conservation.

Methodology

This study employed a qualitative ethnographic research
design to understand indigenous knowledge systems and
cultural heritage, as well as the role of tribal youth in
transmitting knowledge to subsequent generations. The
ethnographic study was chosen because it seeks to understand
cultural phenomena in their natural settings and to explore
how indigenous knowledge is learned, taught, and shared
(Hammersley & Atkinson, 2019) [,

The study was conducted among the inhabitants of selected
villages in Munchingiputtu Mandal, which include Pedaguda,
Beeta, Godugulaputtu, Jangamputtu, Panasa, Kodaput,
Chivukuchintha, = Thotaputtu, = Goddiput, Galaganda,
Bakubeda, Saradhi, Doraguda, Jarripada, and Vanuguputtu.
The area is home to various tribal groups, including the
Bagata, Valmiki, Porja, Gadaba, Kotiya, Mali, Konda
Kammara, and other tribal people whose livelihood is closely
tied to agriculture, forests, and cultural heritage. The
participants in the study included 30 (15- 30 yrs) tribal youths
who were conveniently selected based on the criterion of
being active participants in community activities and cultural
practices. In addition, key informants such as elders,
traditional knowledge holders, teachers, and local leaders
were also interviewed and observed to understand the depth
of the community’s cultural heritage and indigenous
knowledge.

Interviews, focus group discussions, participant observation,
key informant meetings, and photography were the main
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methods | used to gather information. | conducted interviews
and focus group discussions to generate information on
indigenous knowledge on farming practices, traditional
ecological knowledge, rituals and festivals, oral traditions,
food traditions, and the role of youth in promoting cultural
heritage. Participant observation helped me learn about
cultural activities and community practices, including
festivals, rituals, agricultural practices, and interactions with
leaders. Photography was also used to capture pictures of the
community activities with the consent of the participants as a
way of recording evidence of cultural practices that could
help add meaning to the thematic analysis of the research.

The data were analysed using thematic analysis following the
framework proposed by Braun and Clarke (2006) [,
Interview transcripts, field notes, focus group discussions,
observation records, and photographic evidence were
systematically coded and organized into themes relating to

Results and Discussion
Socio-Demographic Characteristics of Participants
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indigenous knowledge systems, traditional ecological
knowledge, cultural heritage, intergenerational knowledge
transmission, youth participation, and challenges to cultural
preservation. The use of multiple data sources enhanced the
credibility of the findings through methodological
triangulation (Creswell & Poth, 2018) (6],

Ethical principles were observed throughout the study.
Approval to conduct the research was obtained through the
Department of Anthropology, Andhra University, and
permission was subsequently sought from community leaders
in the selected villages. Participation was voluntary, informed
consent was obtained from all participants, and
confidentiality and anonymity were maintained throughout
the research process. Photographs used in the study were
taken only with participants' permission and in accordance
with ethical guidelines for ethnographic research.

Table 1: Profile of Participants Included in the Ethnographic Study (N = 30)

Participant Characteristics Description n (%)
Gender Male 16 (53.3)
Female 14 (46.7)
15-20 10 (33.3)
Age Group (years) 21-25 12 (40.0)
26-30 8 (26.7)
Primary education 7(23.3)
Educational Attainment Secondary education 13 (43.3)
College education 10 (33.4)
Primary Students 11 (36.7)
Farming 10 (33.3)
Occupation Daily wage labor 6 (20.0)
Other occupations* 3(10.0)
Tribal Communities Represented Bagata, VValmiki, Porja, Gadaba, Kotiyaé(l)\ﬁqar:qihrlﬁtt)ir;csia Kammara, and other Scheduled Tribe 30 (100.0)

Source: Ethnographic fieldwork, Munchingiputtu Mandal, Alluri Sitarama Raju District (2026).

As presented in Table 1, the ethnographic study involved 30
tribal youth drawn from several Scheduled Tribe
communities in Munchingiputtu Mandal, ensuring diversity
in gender, age, educational attainment, and livelihood
backgrounds. Participants ranged from adolescents to young
adults (15-30 years), with the largest proportion aged 21-25
years (40.0%), reflecting the age group most actively
engaged in both community life and livelihood activities.
Most participants had attained secondary or college

Theme 1: Indigenous Knowledge through Ritual Practice

education, while occupations included students, farmers,
daily wage laborers, and other informal occupations. The
inclusion of participants from multiple tribal communities
provided a broad ethnographic perspective on indigenous
knowledge systems and cultural heritage practices, allowing
the study to capture varied experiences of cultural
transmission and youth participation across different
community contexts.

Source: Field photograph, unchingiputtu Mandal, 2026. ‘
Fig 1: Tribal Youth Preparing Muggu during a Community Festival
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As illustrated in Figure 1, indigenous knowledge is
transmitted through everyday cultural practices and
community rituals. The preparation of Muggu was observed
as a collective activity undertaken mainly by young women
under the guidance of older family members. Beyond its
decorative purpose, participants described the practice as an
expression of respect for ancestors, community values, and
seasonal celebrations.

One female participant explained: "My grandmother taught
me these designs when | was young. Every festival we prepare

Theme 2: Indigenous Skills and Traditional Livelihoods
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them together because it is part of our tradition."

Participant observation showed that young girls carefully
followed the instructions of elderly women while learning
traditional patterns and their symbolic meanings. The activity
created opportunities for informal learning and strengthened
relationships between generations. These findings suggest
that ritual practices continue to function as important
mechanisms for transmitting indigenous knowledge and
cultural values.

Source: Field photograph, Munchingiputtu Mandal, 2026.

Fig 2: Traditional Pottery Displayed in the Village Market

As presented in Figure 2, indigenous craftsmanship remains
an important component of cultural heritage within the study
communities. Traditional pottery continues to be produced
for household use, ceremonial purposes, and local markets,
reflecting the continuity of indigenous knowledge despite
changing economic conditions.

One participant remarked: "These pots are not just for
selling. They are part of our way of life and are still used

Theme 3: Festivals as Spaces for Cultural Learning

during ceremonies."

Field observations indicated that although modern household
utensils are increasingly available, traditional clay pots
continue to be valued because of their cultural significance
and practical uses. Young people were observed assisting
family members in preparing, transporting, and marketing
these products, demonstrating their continued involvement in
preserving traditional skills.

Source: Field photograph, Munchingiputtu Mandal, 2026.

Fig 3: Youth Participation during the Sankranti/Korakota Festival

As shown in Figure 3, festivals remain central to the
preservation of indigenous cultural heritage. Participants
described festivals as occasions during which traditional
songs, rituals, food preparation, and customary practices are
learned through active participation rather than formal

instruction.

One participant stated: "Festivals bring everyone together.
This is where we learn our customs from our parents and
grandparents.”

Participant observation confirmed that young people actively
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assisted in ritual preparations, community feasts, and
ceremonial activities. These occasions strengthened

Theme 4: Cultural Heritage through Performance
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community solidarity while providing opportunities for
intergenerational transmission of cultural knowledge.

Source: Field photograph, Munchingiputtu Mandal, 2026.

Fig 4: Tribal Youth Performing the Dhimsa Dance

As illustrated in Figure 4, the Dhimsa dance remains one of
the most visible expressions of indigenous cultural identity
among tribal youth. Participants regarded the dance as an
important cultural tradition that connects younger
generations with their ancestral heritage while strengthening
collective identity.

A participant explained: "When we dance Dhimsa, we
remember our ancestors and show visitors who we are.”

Theme 5: Community Participation and Social Cohesion

YOUTH KABADDI TOURNAWENT |

Observation during community celebrations revealed
enthusiastic participation by both male and female youth.
Elders guided younger dancers, ensuring that traditional
rhythms, movements, and meanings were maintained. These
observations indicate that cultural performances continue to
serve as important sites for preserving intangible cultural
heritage.

Source: Field photograph, Munchingiputtu Mandal, 2026.

Fig 5: Tribal Youth Participating in Traditional Kabaddi

As presented in Figure 5, traditional games remain important
cultural activities that strengthen social relationships among
tribal youth. Kabaddi was observed during festivals and
village gatherings where participation encouraged teamwork,
discipline, and mutual support.

One participant commented: "Kabaddi is more than a game.
It brings our village together and teaches us to work as one

team."”

Participant observation showed that competitions attracted
large community audiences, including elders and children,
creating opportunities for social interaction across
generations. Traditional sports therefore contribute to
community cohesion while reinforcing shared cultural
values.
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Theme 6: Traditional Ecological Knowledge and Agriculture
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ource: Field photograph, Munchingiputtu Mandal, 2026.
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Fig 6: Youth Participation in Agricultural Activities

As illustrated in Figure 6, agriculture continues to provide an
important setting for the transmission of indigenous
ecological knowledge. Participants described learning about
seasonal farming practices, seed selection, soil preparation,
and environmental stewardship  through practical
engagement with parents and grandparents.

One participant explained: "Our parents teach us when to
plant, how to prepare the land, and how to read the seasons.
This knowledge cannot be learned only in school."

Field observations showed that agricultural activities were
characterised by collective labor involving both youth and
elders. These interactions facilitated the transfer of ecological
knowledge while reinforcing community cooperation and
cultural continuity.

Discussion

The findings of this study demonstrate that indigenous
knowledge remains a living and dynamic component of
everyday life among the tribal communities of Alluri
Sitarama Raju District. Rather than existing as isolated
cultural practices preserved only for ceremonial purposes,
indigenous knowledge was embedded in agricultural
activities, ritual observances, traditional craftsmanship,
communal festivals, and interactions between generations.
The ethnographic evidence suggests that cultural knowledge
continues to be sustained through active participation in
community life, where learning occurs through observation,
practice, and shared experiences. These findings reinforce
Berkes' (2018) argument that indigenous knowledge is a
cumulative and adaptive system that evolves through
continuous interaction between people, culture, and the
environment rather than through formal institutional
processes.

A significant contribution of this study is the evidence that
intergenerational learning remains the principal mechanism
through which indigenous knowledge is transmitted. The
findings showed that tribal youth acquired practical
knowledge of farming, rituals, traditional crafts, food
preparation, and community responsibilities by working
alongside parents, grandparents, and other elders. Learning
occurred naturally within everyday activities rather than
through structured teaching, reflecting Ingold's (2000) ¥
perspective that knowledge is generated through practical
engagement with the environment. This mode of learning
also supports Cajete's (1994) B assertion that indigenous
education is experiential, relational, and grounded in
participation within community life. The observations made

during festivals, agricultural activities, and household
interactions illustrate that elders continue to serve as
custodians of cultural memory while youth remain active
participants in sustaining these traditions.

The study further highlights the close relationship between
traditional ecological knowledge and community livelihoods.
Agricultural practices, seasonal farming activities, forest
resource use, and indigenous environmental knowledge were
found to be closely integrated with cultural beliefs and
everyday survival. Participants demonstrated considerable
understanding of local ecological conditions, including crop
cycles, natural resources, and sustainable land-use practices
acquired through direct experience within their communities.
These findings are consistent with Gadgil et al. (1993) [/,
who argue that indigenous ecological knowledge contributes
to sustainable resource management because it is based on
long-term environmental observation and collective
experience. Similarly, Berkes (2018) @ maintains that
traditional ecological knowledge represents a holistic system
that integrates environmental management with cultural
values, social institutions, and community responsibilities.
The present findings therefore reinforce the importance of
indigenous knowledge not only for cultural continuity but
also for sustainable environmental stewardship.

Another important finding concerns the role of festivals,
rituals, and cultural performances in maintaining indigenous
heritage. The study found that activities such as Dhimsa
dance, community rituals, traditional games, and seasonal
festivals served as important spaces for transmitting cultural
values and strengthening social relationships. These events
enabled young people to learn customary practices while
participating directly in collective cultural life. This supports
UNESCOQO's (2003) conception of intangible cultural heritage
as living cultural expressions that are continually recreated
by communities and transmitted across generations. The
findings also resonate with Turner's (1969) [7] interpretation
of rituals as mechanisms for reinforcing social cohesion and
collective identity. Rather than functioning solely as
ceremonial events, festivals and performances in the study
communities acted as informal learning environments where
indigenous knowledge, values, and cultural responsibilities
were reproduced through participation.

The findings indicate that material culture and indigenous
craftsmanship remain central to the preservation of tribal
cultural heritage. Traditional artefacts, including pottery and
ceremonial items, were valued as carriers of cultural
knowledge, identity, and ancestral traditions rather than
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simply as objects of economic importance. The active
involvement of tribal youth in producing and using these
artefacts demonstrates that traditional knowledge continues
to be transmitted across generations. These findings suggest
that cultural heritage is sustained through everyday cultural
practices and the continued application of indigenous skills,
reinforcing the idea that heritage is a living and evolving
process rather than a static collection of material objects
(Smith, 2006) 151,

Perhaps the most significant contribution of this study lies in
demonstrating the active role of tribal youth as custodians of
indigenous knowledge. Contrary to narratives that portray
younger generations as increasingly detached from
traditional culture, the findings indicate that tribal youth
continue to participate in farming, festivals, rituals,
traditional sports, and community ceremonies while learning
from elders through everyday interaction. Their participation
suggests that cultural continuity depends not only on older
generations preserving knowledge but also on young people
actively practicing and transmitting that knowledge within
changing social contexts. This finding aligns with Smith
(2012) 4 who argues that indigenous communities
increasingly rely on younger generations to sustain cultural
heritage while adapting it to contemporary realities. The
study therefore challenges assumptions that cultural
preservation is solely the responsibility of elders and instead
highlights the shared responsibility between generations in
maintaining cultural continuity.

Although participants acknowledged challenges such as
migration, changing occupations, declining use of indigenous
languages, and reduced opportunities for everyday
interaction with elders, these factors were not perceived as
signaling the disappearance of indigenous knowledge.
Rather, participants described continued efforts to maintain
cultural practices through community festivals, ritual
participation, and collective activities. This finding suggests
that indigenous knowledge systems possess considerable
resilience and continue to adapt to changing social conditions
without losing their cultural significance. Such resilience
supports Sillitoe's (1998) 23 argument that indigenous
knowledge systems are dynamic and responsive rather than
static traditions vulnerable to inevitable decline.

Overall, this study contributes to anthropological scholarship
by demonstrating that indigenous knowledge is sustained
through everyday participation, intergenerational
relationships, and collective cultural practices rather than
through  formal preservation strategies alone. The
ethnographic findings show that tribal youth remain central
to the continuity of indigenous knowledge and cultural
heritage by actively participating in traditional livelihoods,
ceremonies, ecological practices, and community life. By
documenting these lived experiences, the study extends
existing research on indigenous knowledge systems and
provides empirical evidence that cultural continuity is
maintained through the ongoing interaction between people,
place, and practice. These findings reinforce the importance
of community-based approaches to safeguarding indigenous
knowledge and recognize tribal youth as key actors in
ensuring the long-term sustainability of cultural heritage.

Conclusion

This study aimed to contribute to the understanding of
indigenous knowledge systems, cultural heritage and tribal
youths’ role in promoting traditional knowledge in the
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selected tribal communities of Alluri Sitarama Raju district,
Andhra Pradesh. The findings of this ethnographic study
reveal that indigenous knowledge persists in the daily life and
practices of the tribal people and is passed on within the
community through agricultural practices, participation in
festivals, rituals, traditional crafts and intergenerational
interactions. These factors contribute to sustaining people’s
livelihoods, supporting community cohesion and
strengthening tribal identity

The study demonstrated that tribal youths are active
participants in the preservation and transmission of
indigenous knowledge and heritage rather than being passive
recipients of ancestral customs and traditions. This is because
the young generations take part in community activities and
rituals including performances and ecological practices that
facilitate the survival and transmission of culture to the next
generation. The study revealed that despite the adverse
effects brought about by modernization, migration, and
changing social needs, indigenous knowledge is still being
passed down through intergenerational exchanges and
interactions within the community. Specifically, elders and
youth maintain strong social ties and exchange relationships
that facilitate knowledge sharing.

This study contributes to Anthropology by demonstrating
that indigenous knowledge is transmitted and maintained
through community members’ participation in cultural
practices and performances. The paper demonstrates that
tribal youths are not passive recipients of ancestral heritage
but active participants and contributors to the transmission
process. Tribal youths participate in most community
activities and play a key role in passing on cultural
information to the next generation. As such, this study
supports the assertion that the maintenance of indigenous
knowledge relies on the continued participation in cultural
practices and performances that have been passed down
through generations.

The study highlights the need to promote indigenous
knowledge by encouraging community members to engage in
cultural performances, practices, and interactions as a way of
transmitting cultural information to the next generation while
also helping to preserve their identity and traditional
practices. It also underscores the need to promote
documentation initiatives and encourage intergenerational
exchanges and interactions that favor knowledge sharing
while also promoting social cohesion and community
development. The findings therefore recommend that more
efforts should be made in promoting and documenting
indigenous knowledge systems so that they continue to thrive
among the tribal communities in Alluri Sitarama Raju
District

Implications of the Study

The findings of this study have important theoretical,
practical, and policy implications. Theoretically, the study
contributes to anthropological scholarship by demonstrating
that indigenous knowledge is sustained through everyday
cultural practices, intergenerational learning, and active
community participation. It reinforces the understanding of
indigenous knowledge as a dynamic and living system that
continues to evolve while maintaining its cultural
significance. Limitations of the study

The study had a few limitations. The research was carried out
in the selected tribal villages of Munchingiputtu Mandal,
Alluri Sitarama Raju District; hence, it is not possible to
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generalize the result to a larger population of tribal societies.
Secondly, even though the tribal youths, elderly, teachers,
and leaders were taken into account, some of their voices
might have been excluded from analysis. Thirdly, because of
tribal dialect, some nuances might have been lost during
translation, although interpreters were present during the
interaction. However, since various qualitative methods have
been applied, and methodological triangulation was used, the
results of the research are credible and trustworthy.
Practically, the findings highlight the important role of tribal
youth in preserving indigenous knowledge and cultural
heritage. Community-based initiatives that encourage youth
participation in traditional farming, cultural festivals, rituals,
storytelling, and indigenous crafts can strengthen
intergenerational knowledge transmission and ensure the
continuity of cultural practices. Schools and local institutions
should also integrate indigenous knowledge, oral traditions,
and local history into educational activities to promote
cultural awareness among younger generations.

In terms of policy recommendations, the research suggests
the need for developing culturally relevant programs that
document, preserve, and promote indigenous knowledge.
Government agencies, cultural centers, museums, and NGOs
should partner with tribal people in an effort to design
community-based cultural heritage programs, advance
linguistic minority issues, and protect traditional ecological
knowledge. This will enable sustaining the cultural wealth of
tribal communities and promoting their sustainable
development as well as ensuring the survival of indigenous
knowledge.
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